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SUMMARY OF A SURVEY OF OLD MONASTERIES AND TEMPLES IN THE PRESENT
ULAANBAATAR AREA

Survey Aim and Methodology

The survey on the old monasteries and temples in the present Ulaanbaatar area was carried
out between September 2005 and March 2006." The overall aim of the survey was to find and
record the current situation of all the known monasteries that were operating in the capital at
the time of the religious purges in 1937/9 or had been active at the beginning of the 20th
century but were closed down ahead 1937. First there were those sites marked on B.
Rinchen’s map 31.% Second there were other temples not marked on Rinchen’s map that were
unearthed through sources and by individuals. Thus, in detail the survey aimed to: research
the history of each temple; find those temples which remain intact (though it was known in
advance that there are only partially intact ones which are scarce, too), those which had
revived their monastic life in the partial remains and those which were only ruins or
untraceable (i.e. built over); identify the exact sites (with GPS readings) of all the temples
even those of which there were no remains at all.

The temples are described according to the number Rinchen gave (910-941), and other
temples not marked by him are numbered from 942 (with the distinction NOT in Rinchen).

Sources used to identify the sites and determine their history were old maps, paintings
and photos, books and articles published in Mongolian and also interviews with relevant data
providers, especially old lamas. (See the main sources listed below or the Works Cited
Section)

In addition to the entries describing the individual monasteries and temples, this report
includes introductory chapters covering the formation and history of Ikh Khiiree, the old
capital (Historical Background) and an overall description of the old capital (City structure,
Parts of the City and Their Temples).

Remarks on Transcription

A table is attached showing the transcription system used for Mongolian written in
cyrillic. Classical Mongolian equivalents are given only in a very few cases. The Wylie
system was used for transcribing Tibetan terms. Where a Sankskrit term has been used, they
have been given without diacritical marks, as a compulsion. Chinese terms are also given
without intonation marks.

The deity names and other Buddhist terms (names of monastery types, ranks, monastic
vows etc.) are given in their Mongolian forms, which in many case means a distorted form
deriving from the Tibetan and sometimes from the Sanskrit equivalent. In every separate
entry at the first occurrence of the given term the Tibetan and Sanskrit equivalents are given
in paranthesis for easier understanding. Names of Buddha (Sanjaa or Burkhan bagsh, Tib.
sangs-rgyas), Padmasambhava (Lowon or Lowon Badamjunai, Tib. slob-dpon pad-ma
‘byung-gnas) and Tsongkhapa (Tib. tsong-kha-pa) are used in the text not in their Mongolian
forms but in the way widely known from English sources (ie Buddha, Padmasambhava and
Tsongkapa).

" The work of Krisztina Teleki was supported by the Hungarian Eétvds State Scholarship, and the work of
Zsuzsa Majer by the Hungarian Scholarship Board and the Gate of Dharma Buddhist Foundation (Hungary,
Budapest).

? Rinchen’s map of Monasteries and Temples of Ulaanbaatar published in 1979 (the map, named Khiiree khiid
Ulaanbaatar khot [Monasteries and temples of Ulaanbaatar], is the 31% map in the collection edited by B.
Rinchen and published under the name Mongol ard ulsiin ugsaatnii sudlal, khelnii shinjleliin atlas
[Ethnographic and Linguistic Atlas of the Mongolian People’s Republic] Ulaanbaatar 1979)



In those entries for monasteries named in Rinchen’s map, we have retained the name he
gave in the first place. For name with a Tibetan origin, we have used his transliteration. In
addition, a more correct transliterated form based on the current Mongolian pronounciation of
Tibetan words is given together with the alternative names, where it was needed (Rebogejai
Gandanshaddublin - Ribogeji Gandanshaddiiwlin, Narokhajidiin siim - Narkhajidiin siim,
Diinjongarwiin stim - Diinjingarwiin siim, Shaddublin khiid - Shaddiiwlin khiid). Of course,
there are other variations in spelling or transliteration in all cases. In the only case of
Tanshinjalbiin khural we changed Rinchen’s version to Tantonjalbiin/Tantanjalbiin khural,
as Tanshinjalba is a mistaken form for Tantonjalba.

In references to temples we use the following abbreviations: ‘Rinchen (and a number
given)’ for temples marked on Rinchen’s map 31, ‘NOT in Rinchen’ for temples included in
the Ulaanbaatar area survey but not marked on his map, and ‘New Temples’ for present-day
temples included in a separate survey on the currently active Ulaanbaatar temples. Thus the
reader can consult these referred entries for further details.

As for using the terms ‘lama’ and ‘female lama’ in the survey, we used these words for
any member of an assembly (and individual lamas) as the best available option, being more
suitable in the Mongolian context than using the terms ‘monk’ and ‘nun’. In Mongolian the
term lam (Tib. bla-ma), ‘lama’ is used for gelen, getsel (even for married lamas who do not
keep the Vinaya rules purely) as well as genen (even though this is not a monastic vow but a
lay vow) or barmarawjin, 1. e. it is used for any member of an assembly thus all the above are
considered /ams in Mongolia. The same applies to the word emegtei lam (‘female lama’), or
to the more honorific ane (Tib. a-ne) for female lamas (members of nunneries/women
assemblies), though genenmaas are often called khandmaas (Tib. mkha’-’gro-ma,
dakini/yogini or female sky-goer, used for female practitioners) instead. It must also be
emphasized that in Mongolia genen wear monastic robes. For many of them, becoming a
genen is not the first step on the way to becoming fully ordained but a status they retain all
their monastic life while still being considered full members of the assembly. Using the terms
monk and nun seemed impossible in many of the above cases, therefore the terms lama and
female lama were chosen.

The primary source: Rinchen’s map

The map, named Khiiree khiid Ulaanbaatar khot [Monasteries and temples of Ulaanbaatar],
is the 31* map in the collection, published under the name Mongol ard ulsiin ugsaatnii sudlal,
khelnii shinjleliin atlas ([Ethnographic and Linguistic Atlas of the Mongolian People’s
Republic] Ulaanbaatar 1979), edited by B. Rinchen. A part of the atlas contains lists of the
monasteries and temples that existed in the past (941 in number) by aimags, and separate
maps of the aimags and the Ulaanbaatar area with all these temples marked. It is the fruit of
cooperation by many Mongolian scholars, the Institute of Linguistics, Institute of Geography
of the Mongolian Academy of Sciences, and the National Institution of Geodesy. D. Maidar
and O. Plirew compiled the Ulaanbaatar map, under instruction from B. Rinchen. The map
shows the palaces, temples and religious assemblies in the capital in the early part of the 20™
century, and despite being deficient, is still the most complete record of them.

Maidar, one of the main contributors to Rinchen’s atlas, also published a map of
temples existing in Mongolia before 1937 in two books nearly a decade before the Rinchen
atlas. In these, he listed 735 temples. (Maidar, D., Mongoliin khot tosgonii gurwan zurag.
[Three maps of Mongolian Cities and Villages] Ulaanbaatar 1970, pp. 56-91. and Maidar, D.,
Mongoliin arkhitektur ba khot baiguulalt. [Mongolian Architecture and City Planning]
Ulaanbaatar 1972, pp. 95-107.) In case of temples in theUlaanbaatar area, Maidar lists fewer
temples than the Rinchen atlas, again without descriptions, and this source was used to



compare with the Rinchen’s map.

Oral sources: Data providers

At the time of the survey, several people were contacted who have precise data about the old
capital (pre 1937/9). One of these is Dr O. Piirew a historian and researcher on the history of
the revolution, the life and activities of Siikhbaatar, the history and formation of Ulaanbaatar,
as well as being a well-known specialist of Mongolian Shamanism. He was one of the
compilers of the Ulaanbaatar map in the Rinchen atlas together with D. Maidar. He has done
extensive research for many years on the history of Ikh Khiiree using the state archives and
libraries. (His two principal books on Ulaanbaatar are mentioned below.) He provided useful
information on those sites unknown to us from the written sources. However Pilirew did not
work on the whole of Ulaanbaatar at the time of the Rinchen survey, so there were parts of
the capital about which he could not give us any information. In fact, most of these concerned
the small assemblies of the south-west quarter, as these were included in the map from
Rinchen’s personal information.

B. Daajaw, an architect, is another researcher who has knowledge about Ikh Khiiree.
He has been involved in research projects on the old buildings of Mongolia, especially
temples and monasteries. Unfortunately, his publication on the topic (MUIS 1967 onii
“Khuuchnii dursgalt barilga sudlaliin ekspeditsiin tailan” [The results of the research
expedition on the old historic buildings] /unpublished/ in: MUIS-iin erdem shinjilgeenii
bichig [Bulletin of the National University of Mongolia], UB 1975. No 4 /54/.) was not
available to us at the time of the survey. However, he published in 2006 three volumes on the
history of Mongolian architecture (Mongoliin uran barilgiin tiitikh [History of Mongolian
architecture] Ulaanbaatar 2006). Some monasteries of the Ikh Khiiree area, those situated on
the outskirts, are described in the second volume. In the near future he is going to publish
another book on the architecture of old Ikh Khiiree (entitled 7k# Khiiree), describing all its
monasteries and temples. Although this book has not yet been published, we had a brief
opportunity to examine its contents and use information from it for some entries. Daajaw also
provided useful answers to our questions.

Nowadays there are a very few old lamas still alive who were lamas in the old capital,
before the purges. However, it was not easy, especially for female foreign researchers, to find
them or especially, once found, to get them to talk about the religious life of the old capital.
Furthermore, there is the issue of their advanced age, which makes conversation difficult:
those who have real knowledge of Buddhist life at that time had to have been at least
teenagers in 1937, so they are now between 80-100 years old and many have health problems
including being hard of hearing or articulation and other communication problems. There is
also the issue of whether or not they want to share their experiences being unsure about the
benefit of it. Despite all this, we were able to meet and gather data from some of them.
Among them who contributed the most to the survey was Dashtseren lama (born 1921) who
we interviewed several times. He is now in the present-day Ziiiin Khiiree Dashchoilin
monastery and witnessed events in the old capital having been a lama from 1926 until 1937.
He became the lama of Idgaachoinzinlin datsan in 1926 where he studied for ten years after
which he took the domiin damjaa exam. He lived in Choinkhorlin aimag of Ziiiin Khiiree.
During this time, he often visited the Red Sect temples in the laymen district of Khiiree as
well (which was especially important for the survey and, without his help, we would have no
data on these small assemblies as there are absolutely no written sources on them). In 1938 he
was forced to become a layman, and, after graduating in a financial school, he worked in a
bank for many years. In 1982 he retired and in 1990, when the revival started, he became a
lama in Ziitin Khiiree Dashchoilin monastery.

Other old lamas who provided data on their aimag temples and the religious life of Ikh



Khiiree, were: Gonchig lama (born 1917), the main disciplinary master (ikh gesgiii) of
Dashoimbel datsan, belonged once to Dashchoimbel datsan and Shiiteenii aimag; Ts. Dorj
(1901-2007), lama of Dashchoinkhorlin monastery, Zuunmod, belonged once to Jiid datsan
and lived in Shiiteenii aimag; Ts. Tserenpuntsog (born 1914 in the year of tiger) also lama of
the above Zuunmod monastery, belonged once to Giingaachoilin datsan and lived in Amdo
nariin aimag; Choisiiren lama (born 1916 in the year of dragon) also a lama of Zuunmod
monastery, belonged once to Dashchoimbel datsan and lived in Siingiin aimag; S. Dagwa
(born 1910) teaching master (gergen, Tib. dge-rgan) of Manba datsan, belonged once to
Dashchoimbel datsan and lived in Toisamlin aimag; P. Luwsandanzan (born 1921) lama of
Dashchoilin monastery belonged once to Idgaachoinzinlin datsan and Erkhem toinii aimag;
L. Dashdorj (born 1918 in the year of dog) who lives near Altanbulag sum centre, Tow
aimag, belonged once to Manba datsan and lived in Bargiin aimag. Apart from them,
doubtless there are other old lamas still alive who could provide first-hand information on the
old Ikh Khiiree, but they either now live in the countryside, or did not became lamas again
after 1990, which makes finding them more difficult.

The ceremonial language of Mongolian Buddhism is Tibetan, and Mongolized
Tibetan words are much more widespread in religious vocabulary than Mongolian
translations. It is sometimes very difficult to identify the original Tibetan root words of these
Mongolized, distorted Tibetan words. Despite this we made every effort to find the original
Tibetan terms for the Mongolian versions. Especially hard to identify were the names of
special deities that were worshipped and some of the less common ceremonies held in
specialized temples in the old capital. In some of these cases G. Buyandelger, the chanting
master of Dashchoilin monastery, gave us assistance in finding the Tibetan root words.

In the case of some individual entries, others also contributed to the survey with their
data. Their names are given at the separate entries.

The full English text of this survey was corrected by Sue Byrne, the ex-programme
manager of Tibet Foundation’s Buddhism in Mongolia programme. Without her help this text
would not have been converted into what we hope is an enjoyable experience for our readers.
She also gave us useful suggestions on how to modify the text in some places to make it more
comprehensible for those with no or less background information on Mongolian Buddhism
and encouraged us to include several explanations to improve clarity.

We would like to thank all our informants and the above people for their kind help and
support in our work. Without their assistance this survey could not been completed.

Other published sources: Paintings, maps, old photos

For the survey we had other very important sources in addition to the Rinchen map. Firstly,
the Jiigder painting of Ikh Khiiree, which he painted in 1913 having been commissioned by
the 8" jewtsiindamba khutagt. According to Dendew (pp. 10-11), Jiigder was a disciple of the
famous sculptor, Gendendamba agramba who lived in Zoogoin aimag. Jigder climbed the
surrounding mountains of the city to paint the map of Ikh Khiiree. This picture is now in the
collection of the Bogd khaan museum but prints of it are widely available in shops. Then
there is a picture painted by Manibadar, in the Ulaanbaatar City Museum, which is based on
Jiigder’s painting and shows the extent and details of the city. It is a large painting so the
temples and individuals’ buildings within them can be seen in detail. There is also a map
drawn by an unknown painter, in the Ulaanbaatar city museum, which marks the places of the
city with their names. There is also an old map drawn on linen in the National Library
(341/96 (19742)) showing the two main parts of the old capital. Another painting, by an
unknown painter was published in a book on Mongolian architecture (Tsiiltem, N,
Mongolian architecture. Ulaanbaatar 1988, picture number 45 which is a detail of the full



picture). This gives Tibetan inscriptions of the names of temples and the aimags showing the
two main sections of the city.

Two paintings of D. Damdinsiiren (1909-1984), entitled Khiiree tsam (painted in
1966) and Naadam, show the central part of the capital, making visible the arrangement of its
buildings. These paintings can be seen in the Zanabazar Museum of Fine Arts and are also
available in reprint as illustrations in several well-known books on Mongolian history or art.
(Damdinsiiren became a lama when he was 11. He lived in Choinkholin aimag studying under
prominent painters. He witnessed many religious events until he was forced to disrobe in
1937.)

An atlas of the city published in 1990 (Ulaanbaatar. Khotiin Atlas. Ulsiin geodezi,
zurag ziiin gazar. Ulaanbaatar) represents a map based on the picture painted by Jiigder and a
part of the painting Naadam of D. Damdinsiiren. It is probably more easily available for those
who are interested than the reprinted map of Jiigder itself.

O. Piirew is intends to publish (in 2007) his map of Mongolia at the beginning of the
20" century (XX zuunii ekhen iiyeiin ar mongol (1900-1930 on)) showing all the territorial
units and monasteries. It will have a smaller map of Ikh Khiiree with its component parts. We
had the opportunity to examine and use this map as well.

Photographs taken in the time of Ikh Khiiree prior to 1939 have also had great
importance in researching the history of the old capital. The Film Archive in Ulaanbaatar
houses a unique collection of old photographs containing many from different parts of Ikh
Khiiree with numerous pictures of temples, datsans and religious events (Boxes 92, 93, 95,
96, 21, 163). Descriptions from the aspect of architecture and some old photographs appeared
in print as well, such as in the books on Mongolian architecture by Shepetilnikov
(Shepetilnikov, N. M., Arhitektura Mongolij. [Mongolian Architecture] Moskva 1960), D.
Maidar (Maidar, D. Mongoliin arkhityektur ba khot baiguulalt. [Mongolian Architecture and
City Planning] Ulaanbaatar 1972) or N. Tsiiltem (Tsiiltem, N., Mongolian architecture.
Ulaanbaatar 1988). Photographic references can also be found in researchers and travellers’
books. We had only access to some of the them, such as the photographs taken by Sakari
Palsi (a Finnish explorer, writer and anthropological filmmaker) (Halen H., Memoria
Saecularis Sakari Palsi. Aufzeichnungen von einer Forschungsreise nach der Nordlichen
Mongolei im Jahre 1909, Helsinki 1982) or Geleta Jozsef (Forbath, L., 4 megujhodott
Mongolia [The New Mongolia], Franklin, A Magyar Foldrajzi Tarsasag Konyvtara, Budapest
1934, see also its English translation Geleta, J., The New Mongolia, by Ladislaus Forbath, as
related by Joseph Geleta; translated by Lawrence Wolfe, London, Toronto 1936). Some other
old photographs are shown in Sereeter’s book (Sereeter, O., Mongoliin Ikh Khiiree, Gandan
khiidiin tiitikhen biitetsiin towch. 1651-1938. [Short History of Monasteries of Ikh Khiiree]
Ulaanbaatar 1999). Photographs of the present appearance of surviving temples appear in
several publications. For example in the book on the cultural heritage sites of Mongolia
(Dashnyam, L. (ed.), Mongol nutag dakh’ tiiiikh soyoliin dursgal. Sedewchilsen lawlakh.
Mongoliin Khiimiiiinligiin Ukhaanii Akademi. Ulaanbaatar 1999 [Monuments of Mongolian
History and Culture].

These photos were used for the descriptions of individual temples where relevant.
(These are referenced in the source section for the temple entry.) We also listed the
availability of some of the old photographs in the separate entries, basically the film archive
photographs and those pictures that appeared in one of the above books that are more easily
available for the readers.)

Written sources
The most wonderful books on the old buildings and history of the capital are two
books by Dr O. Pirew (Mongoliin uls toriin téw. [Centre of the Mongolian State]



Ulaanbaatar 1994, and Mongol tériin golomt. [Fire-place of the Mongolian State and
Government] Ulaanbaatar 2004). These served as the basis of our reseach work.

The excellent book of O. Sereeter is the result of his research in the State Archive
(Mongoliin Ikh Khiiree, Gandan khiidiin tiitikhen biitetsiin towch. 1651-1938. [Short History
of Monasteries of Ikh Khiiree] Ulaanbaatar 1999). The books contain short but very detailed
and useful information about the aimags, largest temples and palaces in the old capital.

Other useful sources were the books based on the reminiscences of two old ex-lamas
published by Damdinsiiren (Damdinsiiren, Ts., Owgon Jambaliin yaria [Reminiscence of Old
Jambal], Ulaanbaatar 1959, also in: Damdinsiiren, Ts., Tiitiwer zokhiol [Collected Works],
Ulaanbaatar 1969, published in English as Tales of an Old Lama, translated with notes by
Bawden, C. R., The Institute of Buddhist Studies [Buddhica Britannica Series Continua VIII],
Tring, U. K. 1997) and Naawan (Naawan, D., Owgén Dendewiin durdatgal [Reminiscence of
Old Dendew], Shinjlekh Ukhaanii Akademiin Khewlel, Ulaanbaatar 1961). Both books were
based on interviews with the ex-lamas recorded by the editor. Being detailed accounts given
by first-hand witnesses of the religious life of old Khiiree, they contain especially useful data
on the religious life of the time, the individual temples, places of worship and their
belongings. They are unique records of a vanished world.

The book Owgén Jambaliin yaria ([Reminiscence of Old Jambal], published in
English by Bawden under the title ‘Tales of an Old Lama’, further referred to as: “Jambal”)
contains material from his 1950’s interviews with an old lama, B. Jambal (born 1882), who
had been a lama of Ikh Khiiree. He lived in Khiiiikhen noyonii aimag, belonging to Badma
yogo college. Later he fulfilled different religious duties. Due to the positions he held, he had
been very close to the religious authorities, but later became sympathetic to the formentors of
the Mongolian revolution even becoming a covert agent of the revolutionaries. (References to
this source are given with the pages of the English version published by Bawden, but the
relevant pages of the Mongolian version (included in Bawden’s edition, taken from
Damdinstiren’s collected works (7iitiwer zokhiol) are also given for reference.)

Another eyewithness of the events was N. Dendew (born 1891), who moved to Ikh
Khiiree when he was 9 and became a lama. His memories were collected by Nawaan, D. and
published unter the title Owgon Demdewiin durdatgal (‘Reminiscence of Old Dendew”).

However, the most significant description of religious life in the capital is in a book
entitled Mongolia and the Mongols written in Russian by Pozdneev (Pozdneev, A. M.,
Mongoliya i Mongoli. T. 1-2. Sainkt-Petersburg. 1986, 1988) and translated into English
(Pozdneyev, A. M, Mongolia and the Mongols, edited by Krueger, J. R., translated by Shaw,
J. R. and Plank, D., Bloomington, Indiana University 1971). Pozdneev who later became a
professor at the University of St. Petersburg, made several journeys (1876-1879, 1892-1893)
to Mongolia. His first trip, which he went on with the famous Russian explorer G. N. Potanin,
was sponsored by the Imperial Russian Geographic Society. He wrote various books about
the state of Mongolia and Mongolian Buddhism at the time (see bibliography).)

During this survey other sources were also used. These have been listed in ‘Works
cited’ and are mentioned as used in the entries for individual temples.

In some cases, written Tibetan and written Mongolian sources were used and are
mentioned as well. However, we are aware that the findings of the present survey could be
developed further to yield more detailed information about Ikh Khiiree by the use of yet more
sources such as written Tibetan and written Mongolian sources along with archive materials,
which we have identified. For further reference, we have listed many works in the
Bibliography section, which were not used for the survey or to which there are no refences in
the individual entries. (In the few cases where we have used written Tibetan and written
Mongolian sources we have listed them in the individual entries.)

As Tibetan was the ceremonial language of Buddhism in Mongolia, several
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Mongolian scholars composed Tibetan language works dealing with the religious history and
biographies of masters, which also serve as data about Ikh Khiiree. Some of them were
published or translated to English or European languages as well, such as that of Dharmatala
Dam-chos rgya-mtsho (Bira, Sh., The History of Mongolia. (Tibetan text in Roman
transcription. Dharmatala Dam chos rgya-mtsho. Sata-Pitaka Series. Vol. 235. New Delhi
1977.; Darmadala, Ikh Mongoliin orond deediin nom yamar met delgersen yosiig todorkhoi
ogiitilegch tsagaan lyankhuan erkhis khemeekh orshwoi. Translated by S. Gombojaw.
Ulaanbaatar 1995.); Gu-shri dka’-bcu Tshe-‘phel (Huth, G., Geschichte des Buddhismus in
der Mongolei. Aus dem Tibetischen des ‘Jigs-med nam-mkha’. Karl J. Triibner. Strassburg
1892.); Zawa lam Damdin (Lokesh Chandra (ed.), The Golden Annals of Lamaism. Hor chos-
’byung of Blo-bzang rta-mgrin. ‘Dzam-gling byang phyogs chen-po hor-gyi rgyal-khams-kyi
rtags-pa brjod-pa’i bstan-bcos chen-po dpyod-ldan mgu byed ngo-mtshar gser-gyi deb-ther
zhes-bya-ba bzhugs-so. Sata-Pitaka Series. Vol. 34. New Delhi 1964; Zawa Damdin, Khor
Choinjiin zawa. Umar zugiin Mongol ornoo deediin nom erdene iitiden garsnii tiiiikh tsadig
0lzii khutgiin miisheekh lawain egshig duun, translated by Luwsandarjaa, Beijing 2007).
Some recent works by Mongolian scholars on religious history use data from these sources,
such as the book of Biirnee, D. and Enkhtor, D. (Biirnee, D., Enkhtor, D., Mongoliin
Burkhanii shashnii tiitikhen surwalj. Ulaanbaatar 2004).

Mongolian manuscripts also contain data about the history of the capital, mainly the
biographies of the jewtsiindamba khutagts. One of these sources was published and translated
to English by Charles Bawden (Bawden, Ch. R., The Jebtsundamba khutukhtus of Urga. Text,
Translation and Notes. Otto Harrassowitz. Wiesbaden 1961). The most valuable source
relevant to Ikh Khiiree is the Mongolian chronicle, Erdeni-yin erike published and translated
to Russian by Pozdneev (Pozdneev, A. M., Mongol’skaya Letopis’ “Erdeniin erihe”.
Materialy dlja istori halhi 1636-1736. Sankt-Petersburg, 1883).

Besides these chronicles, there are many other sources with incidental information on
the temples of Ikh Khiiree, which we only used at random. These include books written by
travellers, pilgrims, or missionaries (such as the works of Ramstedt, Przevalskij, Tsybikov
etc.). Some of them are listed in the Bibliography for further reference.

A unique collection of manuscripts and typescripts in written Mongolian are available
in the State Archive, Party Archive and the Archive of the State Intelligence Agency
(Tagnuuliin Yeronkhii Gazar) of Mongolia, containing much authentic information about the
ceremonies, incomes and expenses of the given temples although they mainly concern the
political events of the 20th century. Even though the researchers had access to the State
Central Archive (Undesnii tow arkhiw) and the Party Archive (Namiin Arkhiw), the amount
of material was too enormous to include all of it in the survey, although some material has
been used and is referenced.

OVERVIEW OF SURVEY RESULTS

The starting point for the survey was Rinchen’s map, which records 31 temples and
monasteries in Ikh Khiiree. However, using information from other maps, published sources
and the information given by our informants, we found 19 temples and monasteries to add to
those recorded by Rinchen. Thus in all, the survey covered 50 temples.

However, if all the temples in the 30 aimags of Ziilin Khiiree and the monastic schools
and temples within the big monastic complexes, are considered separately, it could be said
that there were about 100 temples in the old capital, Ikh Khiiree before 1937/38. As
Rinchen’s map contains serious inconsistency in marking the big monastic complexes and
their temples, we decided to make an additional entry to cover all of Ziiiin Khiiree (NOT in
Rinchen 942), the eastern monastic part, and to describe the aimag temples in detail. On
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Rinchen’s map, this extensive monastic complex, Ziiiin Khiiree, is only marked by its central
building or central complex, Nomiin Ikh Khiiree (Rebogejai Gandanshaddublin) (Rinchen
910). In addition Rinchen marked one of the temples of this central part of Ziilin Khiiree,
Dechingalawiin khural (Rinchen 925) as well as one of the 30 aimag temples (Ekh daginiin
aimgiin khural, Rinchen 926) on his map. These were kept as separate entries. In the same
way, the map cites the collective name Gandan and does not list all its temples and
institutions separately though it does mark one of them, Migjid Janraisegiin siim (Rinchen
912) as a separate entry. We have given a detailed description of the old complex and all of
its temples and institutions in the entry for Gandantegchenlin khiid (Rinchen 912), retaining
the separate entry for Migjid Janraisegiin siim. The remaining 18 additional entries for
temples not recorded on Rinchen’s map are for individual temples.

The outcome of the survey is a description for every site. For each entry Mongolian
variants of the temple names are included and the original Tibetan version of the name is
given as well. For the ‘English name’ of the temples, we used the method of simply
translating the name(s) given by Rinchen and the other names used in the sources, together
with the category given by Rinchen and the other sources.

Rinchen used special terms to indicate different kinds of temples, like monastic city
(khiiree), monastery (khiid), temple (siim) or shrine (dugan, Tib. ‘du-khang, which has the
same meaning as stim ‘temple’) and assembly (kAural), but he is not consistent in their use.
For example: the palaces, mainly founded by the 8" jewtsiindamba khutagt are marked as
temples (siim), although these were not used for religious ceremonies (911, 921, 922).
Furthermore, many of the temples marked in the map had different names, for example
Dechingalawiin khural (‘Dechingalaw assembly’) or Dechingalaw datsan (Tib. grwa-tshang,
‘Dechingalaw monastic school or temple with priviledged rights’), though in most cases,
Rinchen gives only one name.

Among the 31 entries in the map, there is a Christian Orthodox Church (928), and
seven Chinese temples (914, 929, 930, 931, 932, 933, 934), mostly Buddhist, among them a
Chinese Muslim temple (934) and one for the worship of Konfucius (933). In the case of the
Mongolian temples the Gelukpa (Yellow Sect) dominates, although some temples combine
Gelukpa and Nyingmapa features as well. Rinchen marked only two small Nyingmapa (Red
Sect) assemblies (919, 920) although several others were discovered and included in the
survey.

The entries under which the separate monasteries and temples are described contain
the following: name of the temple (with all the name variants and alternative names), Tibetan
name and the English translation of the name(s), a GPS reading (where it was possible to
determine the exact location), and the description of the monastery/temple and its present
state under the History and Current Situation headings.

The history section of the entries contains data on the circumstances of the initial
foundation of the monastery/temple, the number and function of the buildings, description of
religious life, deities worshipped, special ceremonies and religious events. The descriptions of
the prominent monasteries, palaces and temples are lengthy due to the abundance of
information from different sources. Unfortunately, there was very little information on the
smaller assemblies in the available sources or from our informants.

The entries for current situation include: the present state of the temple buildings i.e. if
there are remains or not, and, if yes, what are they used for and what condition are they in. In
those very few cases, where an old temple/monastery has been revived since 1990 (see the
‘Categories of Temples’ list below ) on the same or, in some cases, on a different site, the
current situation part includes the description of the activities of the new temple as well: its
re-foundation, the tradition it follows, the identity of the founder and the present head (if
different), educational activities, connections with other Mongolian or Tibetan temples and
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institutions, the number of lamas, the ranks held (titleholders), vows of lamas and, most
pertinently, details of the religious practice i.e. specific rituals and ceremonies, and the
principal deities worshipped.

In the case of many other temples where there are no visible remains of the temple as
the site has been completely built over, it was not always easy to identify the exact location.
(In some cases there was contradictory evidence as to the location of the site). It should be
also stated that following Rinchen’s map was quite difficult. It was hard to find the exact sites
of many of the temples as the city structure has totally changed in the seven decades since the
period to which it refers. Only a few of the buildings remain today (2005). In a few cases,
with no published sources to help, and being unable to find any living informants (old lamas
or people who had lived nearby) who could provide information on a temples or area, it was
not possible to determine the exact site of a temple.

All in all, the importance of the outcomes of the present survey lies in the fact that
other than Rinchen’s map, which is incomplete, the temples and monasteries of the
Mongolian capital city prior to the purges have not been fully listed or mapped. Furthermore,
the present survey covers 19 more entries than Rinchen’s records. Moreover, until now,
except for the most those historically important monasteries, the majority of the temples
covered in this survey have not been described at all, or have only scattered references. With
the help of our data providers we were able to include data even on some of the smaller
assemblies that have no written sources. In addition we have been able to add specific data on
the ceremonial life of many temples from the first hand information. Thus the survey results
can serve as the basis for further research into the history of the individual temples as well as
into the religious life of the Khiiree overall.

Categories of Temples According to their state at the time of the survey

51 old monasteries and temples were surveyed including monasteries and temples
marked on Rinchen’s map and those not marked. They can be grouped into the following
categories according to their current state:

No monastery complexes or individual monasteries/temples survived completely

intact i.e all the old buildings still standing in their original state

In 11 temples/monasteries there are partial remains of old building(s) in different state of

repair and used for different purposes:

- Monasteries in which some buildings remained and have been revived as active
monasteries and temples: Gandantegchenlin khiid (Rinchen 912) with Migjid
Janraisegiig siim as one of its temples although this was marked separately by
Rinchen (Rinchen 913), Dambadarjaagiin khiid (Rinchen 939)

- Two of the yurt-shaped temples of Ziilin Khiiree (NOT in Rinchen 942) survived and
have been revived as Ziiiin Khiiree Dashchoilin khiid

- Ruined or partial remains of monastery buildings, which are now being used by new
assemblies unrelated to the original one: Baruun Geser siim (Rinchen 914) and Dar’
ekhiin stim (Rinchen 931).

- Practically intact historical complexes/temples now functioning as religious museums:
Bogd khaanii nogoon siim (Bogd khaanii éwliin ord) (Rinchen 911), Choijin lamiin
stim (Rinchen 915).

- An other temple building of Ziiin Khiiree that survived intact but has been
reconstructed several times and is now used for different purpose: Ekh daginiin
aimgiin khural (Rinchen 926) (now a Circus College)

- Temples with partial remains that are now being used for different purposes: Erdmiin
dalai buyan chuulgan siim (Bogd khaanii seriitin ord) (Rinchen 921) (used as a
domestic dwelling), Khutagt Troitskiin siim (Rinchen 928) (now a warehouse)
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Of 40 temples/monasteries there are no surviving remains and, in about half these cases,
it was impossible to locate the exact site of where the monastery/temple had stood.

For 19 of them the exact site is known and the GPS was taken based on the sources
and information given by informants: Nomiin Ikh Khiiree (Rebogejai
Gandanshaddublin) (Rinchen 910), Nartad Daginiin khural (Damdin lamiin khural)
(Rinchen 916), Towdiin khural (Rinchen 918), Tantonjalbiin khural (zodiin khural)
(Rinchen 919), Tsagaan siim (Giingaa dejidlin) (Rinchen 922), Narokhajid siim
(Rinchen 923), Diinjingarwiin siim (Rinchen 924), Dechingalawiin khural (Rinchen
925), Ikh shawiin kharchuudiin khural (Rinchen 927), Dashchoinkhorlin khiid
(Rinchen 936), Shaddublin khiid (Rinchen 937), Bogdiin khiid (dugan), (Tsetsee giinii
khural) (Rinchen 938, only the foundation of the temple remained),
Norowlin/Norowlinkhai (NOT in Rinchen 943), Lowon Jalbiin siim (NOT in Rinchen
944), Yonzon khambiin siim (NOT in Rinchen 947), Manj ambanii khurliin dugan
(NOT in Rinchen 949), Jagarmolomiin khural (Dechinchoilin tawshi siinbrellin,
zodiin khural) (NOT in Rinchen 950), Agwa datsan (NOT in Rinchen 953), Tsagaan
suwragiin khural (NOT in Rinchen 960)

For 13 temples in the old district of Maimaachen (Chinese Town) individual GPS
readings were not taken. All of them are in the district of Amgalan where our sources
could only determine the sites roughly in relation to the buildings of Dar’ ekh Temple
(Rinchen 931) that did survive and the ruins of a Chinese store building. However, all
these temples were situated in a relatively small area, only some metres from each
other. In these cases we give the GPS of Dar’ ekh Temple for each entry with the
remark that it only marks the area: Erleg nomun khaanii siim (Rinchen 929),
Amgalangiin Geser siim (Rinchen 930), Urchuudiin siim (Rinchen 932), Kunziin siim
(Rinchen 933), Tsagaan malgaitiin siim (Rinchen 934), Dashsamdanlin khural
(Rinchen 935), Odon siim (NOT in Rinchen 945), Erlig nomun khaanii siim 2 (NOT
in Rinchen 948), Choinkhorlin (NOT in Rinchen 955), Dejidlin (NOT in Rinchen
956), Dagdanlin (NOT in Rinchen 958), Ulaanii shashnii zodoch nariin khural
(Maimaachen) (NOT in Rinchen 959), Puntsoglin (NOT in Rinchen 957)

In 4 cases there was contradictory data about the exact site, so the location could not
be determined: Dar-ekhiin khural (Rinchen 917), Dorjzodwiin khural (NOT in
Rinchen 952), Yutawiin khural (Dagwa zodchiin khuraltai neg khashaand) (Rinchen
920), Dagwa zodchiin khural/Dagwa zodchiin siim (Yutawiin khuraltai neg
khashaand) (NOT in Rinchen 951)

In 3 cases there was no precise information about the exact location though GPS
readings were taken for some in the known vicinity of these temples: Ziiiin salaanii
khural (Rinchen 940), Bayanziirkhiin dugan (Rinchen 941), Baruun salaanii khural
(NOT in Rinchen 946)

1 temple was not visited in the survey thus no GPS measurement was taken, as there
was no informaton about its exact location. It seems there are no remains of this
temple Sanzain uuliin khiid (Sanzaidorjiin khural) (Not in Rinchen 954).
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L1ST OF THE OLD MONASTERIES AND TEMPLES SURVEYED

910  Nomiin Ikh Khiiree (Rebogejai Gandanshaddublin)

911  Bogd khaanii nogoon siim (Bogd khaanii 6wliin ord)

912  Gandantegchinlin khiid

913  Migjidjanraisegiin siim

914  Baruun Geser siim

915  Choijin lamiin siim

916  Nartad Daginiin khural (Damdin lamiin khural)

917  Dar-ekhiin khural

918  Towdiin khural

919  Tantonjalbiin khural (zodiin khural)

920  Yutawiin khural (Dagwa zodchiin khuraltai neg khashaand)
921  Erdmiin dalai buyan chuulgan siim (Bogd khaanii sertiiin ord)
922  Tsagaan siim (Giingaa dejidlin)

923 Narokhajid siim

924  Diinjingarwiin siim

925  Dechingalawiin khural

926  Ekh daginiin aimgiin khural

927  Ikh shawiin kharchuudiin khural

928  Khutagt Troitskiin siim

929  Erleg nomun khaanii siim

930  Amgalangiin Geser siim

931  Dar-ekhiin siim

932 Urchuudiin siim

933  Kunziin siim

934  Tsagaan malgaitiin siim

935  Dashsamdanlin khural

936  Dashchoinkhorlin khiid

937  Shaddublin khiid

938  Bogdiin khiid (dugan), (Tsetsee giinii khural)

939  Dambadarjaagiin khiid

940  Ziilin salaanii khural

941  Bayanziirkhiin dugan

NOT in Rinchen 942 Ziiiin Khiiree

NOT in Rinchen 943 Norowlin/Norowlinkhai

NOT in Rinchen 944 Lowon Jalbiin siim

NOT in Rinchen 945 Odon siim

NOT in Rinchen 946 Baruun salaanii khural

NOT in Rinchen 947 Yonzon khambiin stim

NOT in Rinchen 948 Erlig nomun khaanii stim 2

NOT in Rinchen 949 Manj ambanii khurliin dugan

NOT in Rinchen 950 Jagarmolomiin khural (Dechinchoilin tawshi siinbrellin, zodiin khural)
NOT in Rinchen 951 Dagwa zodchiin khural/ Dagwa zodchiin siim
NOT in Rinchen 952 Dorjzodwiin khural

NOT in Rinchen 953 Agwa datsan

NOT in Rinchen 954 Sanzain uuliin khiid (Sanzaidorjiin khural)
NOT in Rinchen 955 Choinkhorlin siim/ khural

NOT in Rinchen 956 Dejidlin stim/ khural

NOT in Rinchen 957 Puntsoglin siim/ khural

NOT in Rinchen 958 Dagdanlin siim/ khural
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NOT in Rinchen 959 Ulaanii shashnii zodoch nariin khural (Maimaachen)
NOT in Rinchen 960 Tsagaan suwragiin khural
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HISTORICAL BACKGROUND

The settlement, that later became the capital city of Mongolia known variously as
Khiiree, Ikh Khiiree, Da Khiiree, Bogdiin Khiiree, Khutagtiin Khiiree, or Urga was, in the
beginning, a simple camp established by Onddr gegeen Zanabazar consisting of some yurts.
The settlement moved many times. Although in the beginning other ‘cities’, such as Khowd,
Uliastai and Khyagta were more important being Manchu administrative centers, the
development of Ondor gegeen’s camp over time to becoming the most important settlement
in the country, the ’capital city’, is due to the importance of the successive jewtsiindamba
khutagts (jebcundamba qutuytu in Written Mongolian, Tib. rje-btsun dam-pa) or gegeens,
bogds, bogd lamas, the Buddhist religious holy leaders or “Living Buddhas” of Mongolia,
who resided there. In addition, Khiiree itself became a Manchu administrative and Chinese
commercial centre in the 18" century, which further increased its significant role among other
monastic cities. Changes in its growth and development also have to be understood within the
context of historical events, principally the Manchu domination, which lasted for centuries
and the Chinese and Russian influences at the beginning of the 20th century.

Mongolia did not become independent until 1911 when the Manchu Empire collapsed.
At this time Khiiree was called the 'capital city' (Niislel Khiiree) for the first time. However,
as it was the residence of the highest religious authority from its inception, it should be
considered as the capital city or main center from the time of Ondér gegeen on.

Manchu Overlordship

In 1691, a great part of Mongolia, the Khalkh territories, became a dependency of the
dominant power in Asia, the Manchu Quing (Ching) dynasty (1644-1911). The western
Kazakh and Oirad territories struggled to retain their independence. In fact, the struggle
between the Khalkh Mongols and the western Mongols resulted in the Khalkhs asking the
Manchu Quing emperor in 1691 to send troops to fight them. At this time, the Khalkh Mongol
territory was divided into four aimags, each led by their khan (Tiisheet khan aimag, Sain
noyon khan aimag, Zasagt khan aimag and Setsen khan aimag). Each aimag was subdivided
into numerous smaller territorial units (khoshuu). Some parts of the territory had a different
administration with a distinctive position as they were subordinated directly to monastic cities
or monasteries. These areas and their inhabitants were called shaw’ nar (‘bondsmen of a
monastery’ literaly: disciples’), who were independent from feudal lords and were entitled to
many privileges. The Ikh shaw’ or ‘Great shaw’ had a key role in the life of Khiiree as these
areas and people were subordinated directly to the jewtsiindamba khutagt himself (and his
ecclesiastical estate).

The Manchu emperors, especially Kang-xi (1663-1722) and Qianlong (1735-1796)
actively supported the spread of Buddhism. The emperors were known by their Mongolian
names: Enkh amgalan (Kang-xi, 1663-1722); Tenger tetgesen (Qianlong, 1735-1796);
Saishaalt yeroolt (Jiaqing, 1796-1820); Tor gerelt (Daoguang, 1821-1850); Tiigeemel elbegt
(Xianfeng, 1850-1861); Biirent zasagch (Tongzhi, 1861-1874); Badruult tér (Guangxu, 1875-
1908) and Khewt yos (Puyi, also known as Xuantong, 1909-1910). They created a nobility
among the Mongolians giving titles such as wan, giin, beis, beil, zasag and ranks for lamas
such as shireet, nomiin khan to increase their influence in Mongolia. Many nobles and lamas
chose Manchu princesses as their wives. Together with the jewtsiindamba khutagt, the
Manchus worked to spread Buddhism in (the present areas of) Inner and Outer-Mongolia.
Despite being the religious leader of the country, the jewtsiindamba khutagt had to refer
important questions to the Manchu emperor, which could not be decided without the his
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agreement. However, the Oirads in the western territory of Mongolia, resisted the Manchu
conquest. However, by 1732 they too were defeated by the Manchus. One consequence of the
oirads resistance was conflicts between them and the Khalkhs, which continued for centuries.

Until 1911 the Manchus were present in Mongolia represented by governors, ambans
(literary ‘great’ in Manchu language). Governors (Manchu and Mongol governors as well)
were appointed not only in Urga but also in Khowd, Uliastai, Khyagt, where Manchus and
Chinese settled in colonies.

Ondor Gegeen Zanabazar, the 1% jewtsiindamba khutagt: Establishment of Orgoo as his
Camp

According to the Golden Annals (Lokesh Chandra, The Golden Annals of Lamaism,
79r-931) the 1% jewtsiindamba khutagt, Luwsan dambii jaltsan (Tib. blo-bzang bstan-pa'i
rgyal-mtshan) or Ondér gegeen Zanabazar (1635-1723) was the most influential person in the
spread of Tibetan Buddhism in Mongolia and for its flourishing from this time onward. Ondér
Gegeen Zanabazar was born in 1635, as a descendant of Chinggis khan. He was a grandson of
Awtai khan (1534-1589) who founded Erdene zuu, the first monastery in Mongolia in 1586
near to Oddei Khaan’s capital, Kharakhorum (present Kharkhorin). According to legend, the
camp where Ondér Gegeen lived as a child, was established in 1639 in Shireet Tsagaan nuur
(present Biird sum, Owdrkhangai aimag).

After studying in the biggest Tibetan monastic universities, he received initiations
from the 5™ Dalai Lama and from the 4™ Panchen Lama becoming a prominent Buddhist
master and artist. He was recognized by the 5™ Dalai Lama as the reincarnation of the Tibetan
master Jonon Taranatha (1575-1634), who was a famous writer and historian, the last great
representative of the Tibetan Jonangpa (Tib. jo-nang-pa) sect. He was given the title of
Jjewtsiindamba khutagt (Tib. rje-btsun dam-pa) by the 5" Dalai Lama. He also received a seal,
numerous presents and fifty Tibetan lamas to help him to organize religious life and to found
monasteries in his homeland, Mongolia.

Pozdneev published the Russian translation of a Mongolian chronicle, called Erdeni-
yin erike (Pozdneev, A. M., Mongol’skaja Letopis’ “Erdeniin erihe”. Materialy dlja istori
halhi 1636-1736. Sankt-Petersburg 1883). Referring to this valuable source, which is the first
account of Urga concerning its early history and re-locations, Pozdneev emphasizes the
following data (Mongolia and the Mongols, pp. 44-45.): In 1651 Onddr gegeen, on returning
from Tibet, founded ‘bras-spungs dge-rgyas gling with seven aimags (on the aimags see
details below) at the “nomun yikhe khiiree” (Nomiin Ikh Khiiree). The exact location of this
first residence is unknown. Its design was based on the Tibetan Drepung monastery (Breiwen/
Bereewen, Tib. ‘bras-spungs), which was founded by ‘Jam-dbyangs chos-rje in 1416.
Pozdneev draws the conclusion that the phrase Orgoo (‘residence, palace dwelling’, 6rgdge in
written Mongolian) refers to this place as the residence of Ondoér Gegeen (who before his
travels to Tibet had resided in Shireet Tsagaan nuur, although there does not appear to have
been a palace for him there). Urga, the name cited for Mongolian capital in many Western
sources derives from the Russian pronunciation of the word, 6rgéo. So it was that the city of
the jewtsiindamba khutagt became known by this name outside Mongolia. Ondor gegeen
founded Shankh Monastery (later called Baruun Khiiree) around 1650 and he also enlarged
the nearby monastery Erdeni zuu.

In the lifetime of Onddr gegeen, his camp consisted of his palace and some yurts.
With the establishment of the assembly hall it became a place of worship, with ceremonies
and services held.

Pozdneev claims (p. 44.) that in 1651 the population surrounding the palace (Orgdo)
was divided into seven territorial units or districts (aimag). Initially, the aimags had names
with a specific meaning, like Sangiin aimag (‘aimag of the treasury’), Zoogiin aimag (‘aimag
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of food’), Jasiin aimag (‘aimag of the financial and administrative unit’), Darkhan emchiin
aimag (‘aimag of the honoured doctor’), Anduu nariin aimag (aimag of the Tibetans from
Amdo district), Orlégiiiidiin aimag (named after the nunny or nurse (67/6g ekh) of Ondor
gegeen or after his general (orlog)) and Khiitikhen noyonii aimag (‘aimag of the Noble Lady’
ie. Ondér gegeen’s wife). According to the Short history of Mongolian Buddhism (G.
Diwaasambuu, D. Taiwansaikhan, Mongoliin burkhan shashnii tiiiikhen toim, p. 89.), Ondér
gegeen created separate aimags for each of the Nyingmapa, Sakyapa and Karmapa sects, as
all had been followed in Mongolia in this era. According to Sereeter (p. 9.), four new aimags
were added during Ondér Gegeen’s old age to the original seven: Shiiteenii aimag, Setsen
toinii aimag, Bargiin aimag, and Bandidiin aimag (See details of the aimags under entry
942).

In 1654 Ondor Gegeen Zanabazar moved to the Khentii Mountain area where he laid
the foundations for a great assembly hall (zsogchin, Tib. tshogs chen), which was called
Riwogejigandanshaddublin (Tib. ri-bo dge-rgyas dga’-ldan bshad-sgrub-gling). This
settlement became known as Ziitin Khiiree (‘Eastern Khiiree’ (also known as Sardagiin
khiid)), while Shankh, the previous residence of Onddér Gegeen, which is in today’s
Owdérkhangai aimag, became known as Baruun Khiiree (‘Western Khiiree’). From 1706
onwards, Ondér gegeen’s camp became known as Ikh Khiiree (Written Mongolian: yeke
kiiriyen, Tib. hu-re chen-mo). The Mongolian word khiiree means circle, ring, district or
fenced-off territory, monastery or, in this case, a monastic city with its buildings situated in a
circle or U-shape. He also established a retreat in Khangai Mountain, near his first home,
called E-Wam dga’-khyil in Tibetan, or Duwkhan/Toéwkhén (Tib. sgrub-khang). [In 2004 this
was included on the list of the World’s Cultural Heritage Sites, together with other sites in the
Ork